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attempt has been made in t.h.is article to evaluz.i'te the‘ fole of Islam ag state
ideology in the political stability of medieval India. Despxte the attempts by the
individual religious advisors to apply OfthOdOX_ Islamic laws to the Hindus ang
other non-Muslims, the majority of th-MUS]vlm rulers were wise enough (o
realize that an orthodox approach in dealing with the non-Muslims, comprising
the majority of their subjects, would be dapgerous for the political stability of
their rule. Therefore, the Muslim rulers in general, followed the policy of
tolerance towards Hindus and other non-Muslims and were able to win over the
support of Indian non-Muslim population and ensured a stable political
situation. This article has attempted to explore the interrelarionship between the
policy of religious tolerance and political stability during the Muslim rules in
medieval India. The historical experience of Muslim rule has proved that in any
multi-religious society only the policy of religious tolerance could assure
political stability.

Hinduism and Islam were the two main religions in medieval India
though the followers of Buddhism, Jainism, and other beliefs were also
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India irrespective of the supercilious policies 'Of some  Muslim

conquerors. It was preached by the traders, missionaries, Sufis, and Shia-

Ismiilites, who first settled in the coastal areas of India. However, the

close contacts with the Muslim world were established only after the

emergence of the Sultanate of Delhi. For a couple of centuries, many

Muslim rulers used Islam, as a banner for their aggressive policies,
instrument of subjugation, tool to suppress any resistance. However," the
forcible methods of conversion to Islam were mainly used for the
individual representatives of the feudal aristocracy, since their
conversion was helpful to make them vassals of the Muslim rulers. This
was the price that some Hindu feudal lords paid for the preservation of
their lands, for high social status, having an access to high ranks, and
positions in the state apparatus of Muslim rulers.?

The Muslim rulers never aimed at converting entire non-Muslim
population to Islam., Though, conservative ulema time and again pushed
them to do so. For example, in the 13" century some ulema in the court
of Sultan Shams-ud-Din Iltutmash suggested to force the Hindus to opt
between death and conversion to Islam. The far-sighted among the
Muslim rulers were clear that any attempt at forcible conversion to Islam
was fraught with widespread rebellion and the Muslims being in the
minority would not be In a position to crush it.°

Of course, there were individual cases when religious extremism
Made itself feel during different periods of the Muslim rule in India,
however ip general the Muslim rulers followed the policy of religious
lolerance. This was dictated by the fact tha the Muslims were in small
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In the Punjab, representatives of many castes and ethnic groups
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century, emperor Shnhjahan’s :j(l)n Darn Sh.-jkoh translated Upanishqg
and many other Sanskrit works.” ‘ .

Urdu languages, including its h[erary, and sPoken Versions were
developed under the direct influence c:hf Persnalzh. This ]éng?age Started its
evolution in the Punjab during the 117 and 127 centuries in the Gaznevj
state. Later. in the 13" century, Urdu became popular in Delhj then in the
Deccan, there in the 16" century it became a court and literary language.
After the conquest of Bijapur and Golkonda by Aurangzeb, these cities
also came under the influence of Urdu. The 18" century produced
number of poets in Urdu like Mirza Rafi Sauda (1713-1781), Khwaja
Mir Dard (1784), Mir Taqi Mir (1733-1814) and others.

In the expansion of the role of Urdu as literary language in Northern
India, and the reduction of the role of Persian, US scholar Lehman sees
the symptoms of the political crisis of the Mughal Empire.* However,
according to P. Hardy, the development of Urdu was one of the
manifestations of the Hindu-Muslim cultural synthesis. It was also
reflected in the Mughal style of architecture, a beautifully combination of

the Muslim and the Hindu achievements in this field. Many palaces and
forts were erected in this style all over India, including famous palaces of
Man Singh and Raja Jai Singh in Amber. Many masterpieces of
architecture were created in India by dint of talent and hard work of
Muslim and Hindu masters. Many researchers have observed that

Ahmadabad the capital city of Muslim Gujarat, was built by the "royal

artisans of Rajputana”, while the royal artisans, of the Raja Vijianagar

erected the capital of the Muslim dynasty of Bijapur.”
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which was the characteristic feature of it at the early stage.

In the 17" century, during the reign of Aurangzeb, who was the
fllower of the Naqshbandi Order, Puritanism of Islamic thoughts
became a state policy. The construction of new Hindu temples was
bnned and some early built were destroyed. He also introduced some
measures restricting in service promotion of the Hindus. At th‘e sa.m.el
ime, the number of the Hindu Mansabdars (military officers w“hfu;:e
fumiions) during his rule considerably inc.reased t?ecatltscia‘oHi‘]dtl
*CUpation of the Deccan States and the inclusxgn of nmf]y :’ied ot
fudals in the gqate structure. By the end of his reign. as calcula
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peasants, low-income traders and 3”‘1Sans i Tabe the'burden of this
tax. However, the poor paid four times less than the rich did byt in
monetary terms, it comprised 5% and 0.5% of the maximupm income of
the former and the later respectivel),/.31

The above-mentioned facts convince that Aurangzeb's Muslin

orthodoxy and policy of religious intolerance were not directed against
the Hindu population in general. He used this policy as an ideological
weapon against, the Muslim sectarian mass movements, (which were
using the banner of religious sectarianism) and anti- Mughal uprising of
certain non-Muslim ethnic groups striving for the creation of thejr own
states. This is not a coincident that this policy was implemented more
brutally after the rebellions of the Mahdists, the Jats, (1669), the Bundels
(1667), the Satnamis (1676) and of the Sikhs (1675).

[t is obvious that with the help of their religious policies, Akbar,
Aurangzeb and his brother and rival in the struggle for the throne Dara
Shakoh, pursued the same objectives - strengthening of the Mughal
Empire. Akbar's course, based on the'synlhesis of various beliefs was
fruitful, as it matched the prevailing at times centripetal trends in India
while the dnalogous concept of Dara Shakoh lacked real base because of
different circumstances,

In the 17" century, the situation completely changed. The
centrifugal trends *predominated because feudal elite of many ethnic
groups tried to use peasant uprisings for achieving their objective,
establishing their own states. The anti-Mughal movements of the
Mrathas and the Sikhs, related with the maturity of their national
consciousness, proceeded under the slogan of revival of the traditional
spiritual values and religion. In these conditions, Aurangzeb's efforts 10
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toincidence that after the death of Aurangzeb in 1707, the Mughal
Empire began to fall like house of cards. In eighteenth century Mugt'ml
hdia was overwhelmed by chaos and political disintegration which
"eakened India at a very crucial point of her history. It was thc
bﬁginning of the colonial expansion of imperialistic European colonial
POWers in the subcontinent. N “
The historical experience of the policy of religious ‘Ol:;““:}c]z
Olloweg by the Muslim rulers in India and its replacement by

. ences have
9] . ' ragic consequenc
Cligioys Ndrrow-mindedness later leading to trag



Journal of Social Sciences

_In present scenm

lost its importance even today l: o 10 When (he whopg
no . in particular is waoj , J
orld in general and Pakistan ¢ l»p- i fg‘ng 4 war A8aing,
W g -eligious policy o . !
ligious bigotry the study of the 1€ 18 policy of the Muslipy, Mulers
religi g

. can p;-ovide a guideline for the pOHCy Maker, 15
of

quite relevant. I
Pakistan.
References

1. KZ Ashr#fyan, Feudalism in India, Moscow: Nayka PUbliSherg

p-179. - |

Zimmi or Dhimmi - Non Muslim living under Muslim ryle, Ofiginany
these terms was used for ahl-al-kitab or people of holy books Christ'mns
and Jews but in India Hindus were also included in this category,

[

3. Jizya- capitation tax paid by the zimmis for protectioy by the
Muslim state and as a compensation for exemption from military
service.

4. The Fatimids( 909-1171A.D) political and religious Ismalj Shiite
dynasty of North Africa and Middle East claiming their descent
from Hazarat Fatima(R.A) the daughter of the Holy Prophet Hazarat
Muhammad (S.A.W).

5. Stanley Lane Poole, Medieval India (The Story of Nations), London:
p.1910; cited in M. Yousaf Abbasi, Pakistani Culture: A Profile.
Islamabad: NIHCR, 1992, p. 14.

6. M. Yousaf Abbasi, Pakistani Culture: A Profile. Islamabad:

NIHCR, 1992, p.16.

7. LH. Qurashi , The Muslim Community of the Indo- Pak
Subcontinent (610-1947), Karachi: 1977, p.41.
K.Z. Ashrafyan, Feudalism in India, p.180.

9. Nurul Hassan S, Sahifa-i-na’t Muhammadi of Zia-ud-din Barani.
Medieval India Quarterly, 1951, Vol.1, No 3-4.p.120.

10. Zia-ud-din Barani, Tareckh-i- Ferozshahi.Calcutta: 1891, p.69.

UL T. Tiws, Islam in India and Pakistan, Calcutta: Calcutta Publication
House ,1959, p.45. o

12. ML Kapur, History of Medieval Kashmir (1320-1586 A.D.). Ne¥
Delhi: 1971, pp.107-108.

13. Deshmukhi- rural community head in Deccan.

14. S.A A Rizvi. The Mughal Elite in the Sixteenth and the Sevenict™

Century, Lieden: Abr-Nahrain 1971, Vol, 11.p.82.




15
16.

17.
18.

19:
20.

g/

21

28.

bich
30.

3

. K.Z.Ashrafyan. Feudqap

L d (l”.(l R()l’. ] l 1 ‘

— ( 283
o :‘shrafydn. Feudaligy, in Indiq p.182 )
HeAlyangar,  §op40 I |
. 1d
Mot g o, p72m and Her Muhammadan  nvaders

T TitllS,_ Islam ), India an
Mutamid Khan, Bakhsh;
Calcutta: 1965, p.71.

d Pakistan, p.-174.
ehangir Padshah, Igbal Nama-i- Jehangiri.

K.Z. Ashrafyan, Feudalisn iy, India, p.183,
Dara Shakoh, Sakinar-yi- Ay

lia (Urdu). Lahore: Pack Limited
1971. pp.1-2. ages Limited,

ismin India, p.184.

. P. Hardy, Muslims of British India, Cambridge: pp.17-19.
. K.Z.Ashrafyan. Feudalism in India, p.184.

Kamaleddin Behzad (1450-1535) was painter of Persian and head of
the royal ateliers in Heart and Tabriz during the late Timurid and
early Safavid periods.

[shragi: Literally means illumination, the philosophy of enlightment
of Shihab-ud-Din Suharwardi in which God is conceived as the light
of the lights. For details see, Mehdi Amin Razavi, Suhrawardi and
the School of lllumination, London: Routledge, 1997.

S A.A. Rizvi, “The Mughal Elite in the Sixteenth and the
Seventeenth Century,” Abr-nahrain XTI (1971), p. 83.

M. Athar Ali,‘.The Mughal Nobilty under Aurangzeb.Bombay: 1960,

p.35. | B
] Chandra, “Alimgir’s Grant to Hindu Pyiaries,
Historical Society,V1(1958), Part.1, p.11.
K.Z. Ashrafyan, Feudalism in India, p.186.
[bid.

P. Hardy, Muslims of British

" Journal of Pakistan

India, pp- 17-19.



